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BI BLIC A L  SE XUA L  ETH IC S  I N 
THE  LO C A L  C H URC H :

A Necessary Course of Instructio�
John M. Holmes1

INTRODUCTION

The Sexual Revolutio� of the 1960s a�d 1970s accelerated a shi� i� Wester� 
attitudes a�d public policy co�cerning ge�der ide�tity, ge�der expression, 
a�d sexual freedom. Three mai� ideas dominated its public discourse: 
co�traceptio� s̓ ability to separate sex fro� childbearing, easy divorce 
separating sex a�d childbearing fro� marriage, a�d the call to eliminate all 
disti�ctions betwee� �e� a�d wo�e� except those differe�ces a� i�dividual 
e�braces.2 National discourse o� sex co�ti�ues to i�pact A�erica� society s̓ 
�oral a�d social fabric today, influe�cing attitudes towards sexual freedo� 
a�d views o� the biological family.3 The U.S. Census i� 2020 showed that 

1 Joh� M. Hol�es serves as the pastor of First Baptist Church located i� Moriarty, New 
Mexico. He is pursuing his Ph.D. i� Biblical Studies with a� e�phasis i� Biblical Counseling at 
Midwester� Baptist Theological Seminary where he also serves as a� adju�ct faculty �e�ber. 
Please co�tact jbsc@biblicalcounseling.co� with questions for the author. 
2 Jennifer R . Morse, The Sexual State: How Elite Ideologies Are Destroying Lives and Why the Church 
Was Right All Along, (Charlotte: TAN Books, 2018), chap. 2. For agree�e�t o� the sexual 
revolutio� a�d wester� attitudes, see Carl Trueman, The Rise and Triumph of the Modern Self, 
(Wheaton, IL: Crossway, 2020), 22–34.
3 Bailey, Beth. “Prescribing the Pill: Politics, Culture, a�d the Sexual Revolutio� i� A�erica̓s 
Heartla�d.” Journal of Social History 30, �o. 4 ( July 1, 1997): 827–56. Bailey atte�pts to docu�e�t 
the “�ultiple sites of power, languages of �egotiation, a�d critical structural changes” i� which 
the birth co�trol debate occurred. As o�e exa�ple of shi�s i� social accepta�ce, see Jaso� 
Ra�tz, “School board director to host 9-year-olds for classes o� sexual pleasure, ge�der ID at 
sex shop,” 770 KTTH Radio, July 4, 2022, https://�y�orthwest.com/ 3539919/ra�tz-school-
board-director-sex-classes-shop-jenn-mason/. Politically elected Washingto� state school 
board director, Jen� Mason, teaches classes directed at 9-to-12 year olds o� sexual anato�y for 
pleasure a�d safer practices for all ki�ds of sexual activities. Maso� says “there s̓ �o such thing as 
ʻrealʼ sex” because it is self-defi�ed.
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the �u�ber of childre� living with only their �others has doubled i� the 
past fi�y years a�d that �early o�e-third of U.S. childre� do �ot live with two 
pare�ts, while al�ost half of all U.S. adults aged 55 to 64 �o longer remai�ed 
married.4 Professor of Christia� ethics at Southeaster� Baptist Theological 
Seminary, Daniel Hei�bach, argues that sexual �orality is the �ost crucial 
�oral-spiritual issue facing our ti�e. A cultural shi� towards paga� �orality, 
Hei�bach says, will eve�tually lead to co�plete social collapse.5 Christia� 
philosopher a�d author Fra�cis Schaeffer likewise la�e�ted the legality of 
abortion, the e�tertain�e�t i�dustry s̓ pro�otio� of sexual perversion, a�d 
the attacks o� marriage a�d family life u�der the ban�ers of sexual freedo� 
a�d personal happi�ess.6 Schaeffer urged the church to urge�tly talk about 
these issues, fearful of the day whe� “all �orality beco�es relative, the law 
beco�es arbitrary, a�d society �oves towards disi�tegration.”7 Feminist 
calls to “bring a� e�d to God” a�d “castrate Christianity by abolishing [its 
pillars of ] supermale arroga�ce: the �yths of si� a�d salvatio�” i�dicate that 
oppo�e�ts of biblical sexuality do �ot i�te�d to remai� sile�t.8 Although 
the secular world e�phasizes sexual fulfill�e�t a�d ide�tity as “the esse�ce 
of huma� happi�ess” that is justified by scie�ce, i�dividual freedoms, a�d the 
�eed to eliminate sexual disti�ctions to achieve equality, the church is called 
to teach a differe�t sexual ethic. A� examinatio� of Paul s̓ exhortations i� 1 
Cori�thians 3–6 to grow i� Christ a�d guard against i�purity by avoiding 
4 “Families a�d Households,” U.S. Census Bureau, July 1, 2022, https://www.census.gov/
co�te�t/dam/Census/library/visualizations/ti�e-series/de�o/families-a�d-households/
ch-1.pdf; See also, “Nu�ber of Kids Living Only With Their Mothers Has Doubled i� 50 
Years,” U.S. Census Bureau, July 1, 2022, https://www.census.gov/ library/stories/2021/04/
�u�ber-of-children-living-only-with-their-�others-has-doubled-in-past-50years.html#:~: 
text=The%20majority%20of%20A�erica̓s%2072.9,with%20�other %20only%20(21%25).
5 Daniel Hei�bach, True Sexual Morality, (Wheaton: Crossway, 2004), 39. Hei�bach says that 
sexual �orality is the pivot poi�t o� which A�erica̓s cultural fou�dations will erode, leading to 
tee� pregna�cy, cri�e, drugs, �urder, poverty, family breakdown, ho�osexuality, ge�der role 
confusion, weake�ed law, attacks o� family life, threats to the sa�ctity of life a�d �ore. 
6 Fra�cis Schaffer, The Great Evangelical Disaster, (Westchester, IL.: Crossway, 1984), 20, 22–23, 
101–103, 106–112, 188, 191.
7 Carl F. Henry, Twilight of a Great Civilization (Westchester, IL.: Crossway, 1988), 15, 19. Fra�cis 
Schaffer, The Great Evangelical Disaster, (Westchester, IL.: Crossway, 1984), 22–23. Fra�cis 
Schaffer, The Church at the End of the Twentieth Century, (Dow�ers Grove, IL.: I�tervarsity Press, 
1970), 15–6, 81. 
8 Mary Daly, Beyond God the Father: Toward a Philosophy of Women̓s Liberation (Boston, MA: 
Beacon, 1973), 71–2. Mary Daly, Gyn/Ecology: The Metaphysics of Radical Feminism (Boston, MA: 
Beacon, 1978), xi. Naomi Golde�berg, Changing of the Gods: Feminism and the End of Traditional 
Religions (Boston, MA: Beacon, 1979), 90.
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spiritual immaturity a�d the folly of huma� wisdo� de�onstrates that 
churches should instruct biblical sexual ethics by teaching God s̓ desig� for 
ge�der, marriage, sex, a�d procreatio� to help Christians respo�d to the social 
narratives of ge�der ide�tity, ge�der expression, a�d sexual freedom.9 

BRIEF BIBLICAL POSITIONS ON 
FOUR GODLESS NARRATIVES

Divorced fro� God, �o shared absolute sta�dard exists for the atheist to 
co�e to a� agree�e�t, �uch less do �orally “the right thing.”10 For such 
a person, nature holds all authority, although it is “self-originating” a�d 
“without purpose.”11 Without God, man-ce�tered desires a�d i�dividual 
freedo� reig� with the scepter of relativism.12 Either naturalistic altruis� or 
personal happi�ess �otivates the natural ma� s̓ behavior.13 

Co�versely, God s̓ �oral character, as evide�ced withi� Scripture, serves as 
the universal sta�dard of �orality for orthodox Christianity. Unlike the atheist, 
God s̓ special revelatio� i� the perso� a�d work of Jesus Christ is a reality for 

9 Carl R . Trueman, The Rise and Triumph of the Modern Self: Cultural Amnesia, Expressive 
Individualism, and the Road to Sexual Revolution, (Wheato� IL: Crossway, 2020), 222, 261. 
Truema� observed that “Freud s̓ e�phasis o� sexual fulfill�e�t as the esse�ce of huma� 
happi�ess also leads to a reconfiguratio� of huma� desti�y.”
10 Kerry Walters, Atheism: A Guide for the Perplexed, (New York: Co�ti�uum, 2010), 33–36. O�e 
rebuttal is that godless objective �orality is possible but it is ʻ�eeds based,̓  a�d �ot absolute. 
This does �ot objectively persuade i� a� absolute sense why we ought to show love by providing 
a starving ma� food. Walters argues, “I� keeping with the naturalistic worldview e�dorsed by 
atheists, all that s̓ �eeded to establish a� objective �orality is a� analysis of the sorts of creatures 
we are, the ki�ds of �eeds we have, a�d the best ways to �eet those �eeds […] because what 
makes a give� act �orally good or evil is i� part determi�ed by co�text. O�ce divorced fro� 
religion, values ca� still be objective. But they cease to be absolute.”
11 Christopher Hitchens, The Portable Atheist: Essential Readings for the Nonbeliever, (Ca�bridge, 
MA: Da Capo Press, 2007), 476. About A�erica� Atheists, “What is Atheis�?” American 
Atheists, July 2, 2022, https://www.atheists.org/activism/ resources/about-atheism/. Their 
only shared belief is that each perso� has “a lack of belief i� gods.” 
12 Yuriy Nikshych, So You̓re an Atheist: Now What? (New York: Algora, 2015), 54. “There are �o 
te�ets i� atheism, […] it is �ow up to us as i�dividuals to create our ow� �orality, we ca� [do 
whatever] we so choose.”
13 W.D. Hamilton, “The ge�etical evolutio� of social behavior,” J Theor Biol, 1964 7(1):17–52. 
RL Trivers, “The evolutio� of reciprocal altruism,” Q Rev Biol. 1971 46(1):35–57. R. Axelrod, 
The Evolution of Cooperation (New York: Basic Books, 1984), chap. 1. 
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a Christian. Only Jesus flawlessly exhibited a righteous life (Hebrews 2:17–8; 
4:15). The nature of ma� is evil.14 Therefore, biblically-based sexual ethics 
views huma� si� a�d depravity as the root cause of im�orality—�ot ma� s̓ 
circumsta�ces or ig�ora�ce of �oral co�duct.15 A�ong the ma�y differe�t 
ethical a�d �oral issues debated betwee� Christians a�d Atheists, four social 
a�d sexual narratives dominate public debate today. A brief biblical positio� 
follows for each topic.

First, co�cerning ge�der ide�tity a�d expression, two sexes—expressing 
masculinity a�d femininity—were i�te�tionally created a�d purposed by God 
i� Scripture. Professor of Christia� ethics at Midwester� Baptist Theological 
Seminary, Ala� Bra�ch, says that the “gift of ge�der is �ot a� accide�t of 
evolutio� or a �ere social construction.”16 The Bible explains i� Ge�esis 
1:26–31 that manki�d is made both male a�d female a�d i� the image of God. 
Linguistically, the Hebrew word ādām ( ) ca� refer to only a man, or it may 
refer to male a�d female as “manki�d.”17 Anarthrous i� verse twe�ty-six,
appears i� verse twe�ty-seve� as (with the article), pro�pting Senior 
Professor of Old Testa�e�t at Trinity College, Gordo� Wenham, to suggest 
how it foreshadows the blessing of fertility to be an�ou�ced i� verse twe�ty-
eight.18 Also �otable is how the first two clauses of verse 1:27 e�phasize the 
divi�e image i� ma� using a chiasm, while the third clause explicitly specifies 
that wo�e� bear the divi�e image.19

Distinguished professor of Old Testa�e�t at Souther� Baptist Theological 
14 See, Ge�esis 6:5, 8:21, Ecclesiastes 9:3, Proverbs 28:26, Jeremiah 17:9, Matthew 15:19, Romans 
3:12, Ephesians 4:17–19.
15 David Jo�es, An Introduction to Biblical Ethics, B&H Studies i� Biblical Ethics Series, ed. Daniel 
Hei�bach, (Nashville, TN: B&H Publishing, 2013), 2–7, 25. Atheists so�eti�es favor forms 
of conseque�tialism.
16 Ala� Bra�ch, Affirming Gods Image: Addressing the Transgender Question with Science and 
Scripture, (Bellingham, WA: Lexha� Press, 2019), 41.
17 Ludwig Koehler, Walter Baumgart�er, M. E. J. Richardson, a�d Johan� Jakob Stamm, The 
Hebrew and Aramaic Lexicon of the Old Testament, (Leiden, Netherla�ds: E.J. Brill, 1994–2000), 
14.
18 Willia� D. Mou�ce, Basics of Biblical Greek: Grammar. Edited by Verly� D. Verbrugge. Third 
Edition. (Gra�d Rapids, MI: Zo�dervan, 2009), 67. “Anarthrous” �eans �o article exists, 
which i�pacts how a �oun, adjective, adverbial participle, or predicate adjective fu�ctions 
withi� Koi�e Greek.
19 Gordo� J. Wenham, Genesis 1–15, Vol. 1, Word Biblical Commentary, (Dallas, TX: Word, I�c., 
1987), 32.
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Seminary, Ken�eth Mathews, says scholars co�te�ding for a bisexual ma� 
can�ot substa�tiate their clai� i� light of God s̓ act to create the female i� 
Ge�esis 2:22 a�d His earlier comma�ds to “be fruitful a�d �ultiply, a�d 
fill the earth” i� chapter o�e, verse twe�ty-eight.20 So�e scholars argue 
that Ada� a�d Eve s̓ defia�ce by eating the fruit co�trary to God s̓ directio� 
so�ehow altered the image of God i� ma� (i.e., Ada� s̓ corrupted image).21 
Mathews claims that despite manki�d s̓ �uti�y a�d punish�e�t, fro� 
Ge�esis 5 forward, manki�d co�ti�ues i� God s̓ procreative image through 
sex betwee� ma� a�d woma� (cf. Ge�esis 5:3). A�er the flood, huma� life a�d 
childbearing remai� preserved. Humans uniquely procreate a�d bear God s̓ 
image withi� His divi�e order as male a�d female.22

Seco�d, co�cerning marriage, God desig�ed a�d instituted marriage i� 
Ge�esis 2:24. The Hebrew word for “cling, cleave to” ( ) is covena�tal 
language.23 The New Testa�e�t affirms this picture i� Matthew 19:3–5 a�d 
Ephesians 5:31.24 O�e ma� leaves his pare�ts i� a lifelong commit�e�t to 
o�e woma� a�d consummates it withi� a “o�e flesh” heterosexual unio� via 
i�tercourse. The State has �o authority to dissolve the unio� o� its terms 
(Matthew 19:6–9). Sexual relations strengthe� marital covena�ts a�d 
also enable the pote�tial for �ew life.25 Thus a�y other for� of marriage 

20 Ken�eth Mathews, Genesis 1-11:26, Vol. 1A, The New American Commentary, (Nashville, TN: 
Broadma� & Holma� Publishers, 1996), 173.
21 Way�e Grudem, Systematic Theology: An Introduction to Biblical Doctrine, Seco�d Edition, 
(Gra�d Rapids, MI: Zo�derva� Academic, 2020), 569. 
22 Mathews, Genesis 1-11:26, Vol. 1A. Mathews �otes how the “psalmist recognizes the superiority 
of huma� life a�d its g̒lory a�d ho�orʼ i� creation. Huma� life s̓ [glory] rests �ot i� ma�s̓ 
o�tological features but i� his commissio� as lord over the terrestrial world (Ps 8:5–8 [6–9]).” 
This glory (kābôd), says Mathews, is distinguished i� the Old Testa�e�t as the attribute of 
the Lord God. “It is bestowed o� humans, i�dicating ma�s̓ appoi�t�e�t [to dominio�] as the 
Lord s̓ ruling sonship [albeit diminished by si�].” 
23 Gary R . Gromacki, “Why Be Co�cer�ed about Sa�e-Sex Marriage?” Journal of Ministry 
and Theology Volume 9, �o. 2 (2005): 76–77. Ludwig Koehler, Walter Baumgart�er, M. E. J. 
Richardson, a�d Johan� Jakob Stamm, The Hebrew and Aramaic Lexicon of the Old Testament, 
(Leiden, Netherla�ds: E.J. Brill, 1994–2000), 209. K. Mathews, Genesis 1-11:26, The New 
American Commentary, (Nashville, TN: Broadma� & Holma� Publishers, 1996), 223. 
24 Hebrews 13:4, 1 Cori�thians 7, Romans 7:1–4, Ephesians 5:22–33, Colossians 3:18–19, 1 
Ti�othy 3, Titus 1:6; 2:4–5, 1 Peter 3:1–7. The marriage unio� always occurs betwee� a husba�d 
a�d wife i� the New Testa�e�t.
25 Biblical marriage portrays a Gospel picture: i� a make-it-a�d-�ever-break-it covena�t, 
husba�d a�d bride partake i� a� exclusive co�jugal unio� that creates the possibility for �ew 
life. Consider, J. Budziszewski, What We Can̓ t Not Know: A Guide (Dallas, TX: Spe�ce, 2003), 
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(ho�osexual) is �ot valid, a�d a�y co�jugal act outside this bo�d is dee�ed 
sinful (1 Cori�thians 6:9, 18–20, 7:1–40, Hebrews 13:4, Matthew 5:27, 32). 

Although so�e argue that marriage is a social construct a�d that 
�o�oga�ous ho�osexual relationships constitute a valid union, orthodox 
Christianity has historically adhered to Scriptural authority whe� co�testing 
this �otion.26 Efforts to redefi�e marriage either elevate huma� self-i�terests 
above Scripture, de�y God, or e�brace a severe misu�dersta�ding. The Bible s̓ 
desig� for families remains the best way to raise healthy a�d �on-deli�que�t 
children.27

Third, co�cerning procreatio� a�d abortion, all life is God-created a�d 
valued. Co�trary to the widespread public narrative that abortio� is a fixed 
“huma� right,” childre� represe�t a heritage a�d blessing of the LORD a�d 
�ot a burde� (1 Sa�uel 2:6, Psal� 127:3). Ge�esis 1–2 does �ot say “be fruitful 
a�d �ultiple only whe� I fi�d a six-figure salary,” or “stop at two.” Birth co�trol 
enables wo�e� to overco�e the for�er constrai�ts of natural co�ceptio� a�d 
childbearing. However, the comma�d of Jesus is to co�ti�ually seek “the 
kingdo� of God a�d His righteous�ess” first a�d �ot selfish gai� (co�tra 
feminist opinio� that abortio� enables sexual freedo� a�d eco�omic equality 
betwee� ge�ders).28 Further, the sixth comma�d�e�t prohibits �urder, 
a�d abortio� usurps a prerogative belonging only to God—death (Exodus 
20:13). So�e argue that Scripture excuses abortio� before a child is fully 
developed. They wrongly ig�ore that God s̓ Word says He creates a�d sustains 
life beginning at co�ceptio� (Ge�esis 3:16, Psal� 139:13–6, Ruth 4:13). 

86–7. Co�tra co�jugal sex (making o�e flesh out of two), “whe� a ma� puts the part of himself 
which represe�ts life i�to the cavity of a�other ma� which represe�ts decay a�d expulsion, 
at the �ost basic of all possible levels he is saying, ʻLife be swallowed i� death.̓  We can�ot 
overwrite such �eanings with differe�t o�es just because we wa�t to.” 
26 Albert Mohler, “God a�d the Gay Christian: A Response to Matthew Vi�es,” Southern 
Seminary Magazine 82 (Sum�er 2014), 14. Despite so-called revisionist Christia� argu�e�ts, 
ho�osexuality has �ever bee� e�braced historically.
27 Ja�e A�derson, “The i�pact of family structure o� the health of children: Effects of 
divorce,” The Linacre Quarterly vol. 81, 4 (2014): 378-87. “Nearly three decades of research 
[…] de�onstrates that childre� living with their married, biological pare�ts consiste�tly have 
better physical, e�otional, a�d academic well-being. [Except marital viole�ce], childre� [of 
biological families] fair better.”
28 ζητε τε, Matthew 6:33, prese�t, active, i�perative verb (comma�d to “[keep o�] seeking” is 
ongoing actio�).
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They also discou�t the i�porta�ce of being for�ed by God a�d i� His image 
(Ge�esis 1:26–7, 9:6). Scripture values huma� life (Matthew 10:30, Ge�esis 
9:6, Luke 12:7) a�d recognizes a� u�bor� child as a perso� (Exodus 21:22–3, 
Luke 1:39–45).29

 
Fourth, co�cerning sexual freedom, biblical sexual �orality rejects all 

forms of sexual activity outside the confi�es of marriage. Therefore, the church 
la�e�ts that i� 2019, 40% of U.S. high school stude�ts engaged i� sexual 
activity before marriage.30 Biblically, all premarital relations �ust remai� 
�onsexual.31 How a�d why people participate i� i�timate relations, express 
their ge�der, or ide�tify themselves ca� all fall prey to social narratives further 
magnified by self-idolatry— the elevatio� of o�e s̓ desires a�d happi�ess above 
God a�d His Word. Moder� society s̓ worship of self a�d dema�d for sexual 
freedoms constitutes evil a�d idolatrous sins resona�t of those historically 
committed by Israel a�d co�dem�ed by God. The Bible decries divorce a�d 
co�demns adultery, fornicating, ho�osexual activity, prostitution, polyga�y, 
a�d polya�orous relationships, as well as forms of �on-conforming ge�der 
ide�tities a�d expressions. The New Testa�e�t s̓ usage of the Greek word 
πορνεία (porneia) for sexual im�orality is i�clusive of all of the above behaviors 
withi� its sema�tic range as well as various other ki�ds of “unsa�ctio�ed” sexual 
behaviors.32 I� sum, social narratives ca� �ever justify sexual im�orality. 
Neither ca� the Bible wink at sexual freedo� resulta�t fro� a�y scie�tific or 
29 Joh� Hol�es, “The Sexual Ethics of Plan�ed Pare�thood” (Research Paper, DR30020 
Midwester� Baptist Theological Seminary, Kansas City, MO, Ja�uary 23, 2022), 1–21. Bria� 
Bolton, “God Is Pro-Abortion: The Bible Says So. (Cover Story),” American Atheist 54, �o. 3 
(2016 3rd Quarter 2016): 6–9. Bolto� believes “the bible does �ot support today s̓ fu�da�e�talist 
Christia� assault o� wo�e�s̓ reproductive rights.” He commits the above errors a�d misreads 
Exodus 21:22–3, stating i�correctly that “while the Bible requires the death penalty for 60 
specified criminal violations, abortio� is �ot a�ong the�” a�d that the “[God] of the Holy 
Bible does �ot care about the lives of pregna�t �others-to-be a�d their u�bor� children.” 
30 Mark Reg�erus, Forbidden Fruit: Sex and Religion in the Lives of American Teenagers, (New 
York: Oxford University Press, 2007), 3. Each day, about 7,000 U.S. teenagers experie�ce 
sexual i�tercourse for the first ti�e [a�d �ost do by age of 20]. See also, National Ce�ter for 
Disease Co�trol, “High School Youth Risk Behavior Surveilla�ce Syste� (YRBSS) Data,” July 
3, 2022, https://�ccd.cdc.gov/Youthonli�e/. I� 2019, 38.4% of U.S. high schoolers had sexual 
i�tercourse.
31 Hebrews 13:4, Matthew 19:4–5, 1 Thessalonians 4:3–5, 1 Cori�thians 7:2, Colossians 3:5, 
Acts 15:20, Ge�esis 2:24.
32 Willia� Ar�dt, Frederick W. Danker, a�d Walter Bauer. A Greek-English Lexicon of the New 
Testament and Other Early Christian Literature. (Chicago, IL: University of Chicago Press, 2000), 
854.
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biological fra�ework—eve� if e�dorsed by the State.33 The doctri�e of stare 
decisis, or where the State has sa�ctio�ed legal precede�t, does �ot supersede 
biblical authority.34 For exa�ple, eve� though the U.S. Supre�e Court s̓ legal 
reasoning recorded historical evide�ce of the structural variety i� marriage 
spanning millennia as o�e of its reasons for justifying sa�e-sex marriage, the 
Bible still makes it clear that both Jesus a�d the apostle Paul affir�ed the Old 
Testa�e�t s̓ positions o� sa�e-sex associations. The biblical clai� remains 
that the μαλακός (“effeminate”) a�d ρσενοκοίτης (“ho�osexuals”) will �ot 
e�ter the Kingdo� of Heaven.35

EXHORTATIONS FROM THE PASTORAL HEART OF PAUL 
PERTINENT TO THE INSTRUCTION OF SEXUAL ETHICS

Paul s̓ letters to the Cori�thians represe�t the �ost detailed correspo�de�ce 
betwee� a� apostle a�d a local church i� the New Testa�e�t, providing great 
insights i�to both Paul s̓ theology a�d gospel applicatio� to the situations 
of life occurring i� Cori�th.36 I� chapters 3–6, Paul instructs believers i� 
Cori�th o� how to live a life that brings ho�or a�d glory to God. I� doing so, 
he exhorts the church to make two tasks a fore�ost priority. First, believers 
�ust grow i� Christ, which �eans they �ust grow i� spiritual maturity. 
Seco�d, believers �ust guard against i�purity, adhering to sexual ethics that 
glorify God. The Cori�thia� church remai�ed �es�erized by the world s̓ 

33 “All of Scripture is inspired by God a�d authoritative for [their] life” as stated i� 1 Ti�othy 
3:16–17. Feelings associated with sex or sexual orie�tatio� do �ot overrule the Bible as 
authoritative truth i� these matters.
34 Ala� Goldman, “The Force of Precede�t i� Legal, Moral, a�d E�pirical Reasoning,” Synthese 
71, �o. 3 (1987): 323–46. Joh� Hol�es, “Sa�e-sex Marriage: Propo�e�t Views a�d a Biblical 
Response,” (Research Paper, DR30020 Midwester� Baptist Theological Seminary, Kansas City, 
MO, Ja�uary 23, 2022), 1–21.
35 Joh� Hol�es, “The Sexual Ethics of Plan�ed Pare�thood,” 1–21. Willia� Ar�dt, Frederick 
W. Danker, Walter Bauer, a�d F. Wilbur Gingrich, A Greek-English Lexicon of the New Testament 
and Other Early Christian Literature, (Chicago, IL: University of Chicago, 2000), 135, 613. “1 Cor. 
6:9 (ʻmale prostitutesʼ NRSV is too narrow a re�dering; s̒exual pervertʼ REB is too broad)” O� 

ρσενοκοίτης, “Paul s̓ strictures against sa�e-sex activity can�ot be satisfactorily explai�ed o� 
the basis of alleged te�ple prostitutio� or limited to co�tract w. boys for ho�oerotic service.” 
Μαλακός refers to males who� other males sodomize (a passive part�er), a�d ρσενοκοίτης is 
the “o�e who assu�es the domina�t role i� sa�e-sex activity.” 
36 Mark, Taylor. 1 Corinthians. Edited by E. Ray Cle�de�en. Vol. 28. The New A�erica� 
Com�e�tary. (Nashville, TN: B&H Publishing Group, 2014), 19.
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wisdom, but Paul remains determi�ed to orie�t Cori�th back to their ide�tity 
as Christians, �ew creations set apart fro� the world i� Christ, to live as 
God s̓ holy people.37 People may questio� the legitimacy of using Scripture s̓ 
sexual ethics give� the cultural dista�ce of the Bible fro� today. However, 
argu�e�ts fro� sile�ce (e.g., the Bible does �ot explicitly discuss the �orality 
of passionate kissing) lack �erit because whe� the e�tirety of Scripture is 
considered—which Paul attests is authoritative (2 Ti�othy 3:16–17)—we 
fi�d that a clear biblical sexual ethic exists co�cerning ge�der, marriage, sex, 
a�d procreation.38 As such, exhortations fro� the pastoral heart of Paul to 
grow i� Christ a�d guard against i�purity reveal the i�porta�ce of teaching 
God s̓ desig� for ge�der, marriage, sex, a�d procreatio� so that �e�bers may 
respo�d (both i� word a�d deed) to the social narratives of ge�der ide�tity, 
ge�der expression, a�d sexual freedom.39

GROW IN CHRIST

O�e way Paul exhorts believers to grow i� Christ is to �ot fall prey to the 
proble� of spiritual immaturity i� 1 Cori�thians 3:1–3. His burde� toward 
Cori�th resulted fro� the fact that so�e believers i� Cori�th behaved like 
children, a�d Paul had to “coddle” the� as infa�ts instead of relating to the� 

37 Mark Taylor, 1 Corinthians, 21.
38 Gerald Hiesta�d, “A Biblical-Theological Approach to Premarital Sexual Ethics: Or, What 
Sai�t Paul Would Say about ʻMaking Out,̓” Bulletin of Ecclesial Theology 1, �o. 1 ( Ju�e 2014): 
13–34.
39 Todd A. Salzma� a�d Michael G. Lawler. Sexual Ethics: A Theological Introduction. 
Washington, D.C.: Georgetow� University Press, 2012. Albeit a book of u�orthodox a�d 
liberal argu�e�ts desig�ed to shi� Catholic beliefs, Salzma� recognizes a “discon�ect betwee� 
ma�y of the Churchs̓ absolute sexual �orms a�d [social/cultural] theological a�d i�tellectual 
develop�e�ts” that have created a� i�petus for ongoing instructio� i� sexual ethics. Jo�es, 
Sta�to� L. “How to Teach Sex: Seve� Realities That Christians i� Every Congregatio� Need 
to K�ow.” Christianity Today 55, �o. 1 ( Ja�uary 2011): 34–39. Sta�to� says, “We �ust educate 
a�d shape our young people, i�deed all of our people i� a deeper a�d truer u�dersta�ding of 
sex. Evangelical Christians �eed to lear� to celebrate a�d e�brace their sexuality a�d to live out 
their sexuality i� holi�ess, a�d thus to have �o occasio� for abortion.” Mary S. Ford, “By Whose 
Authority? Sexual Ethics, Post�odernism, a�d Orthodox Christianity,” Christian Bioethics: Non-
Ecumenical Studies in Medical Morality 26, �o. 3 (Dece�ber 2020): 298–324. Ford takes the threat 
of theological error seriously, saying that Christians “[instruct] the “Good News” revealed by 
Christ, a�d confir�ed i� His Church, [to our] sexually confused surrou�ding society a�d 
culture.
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as spiritually mature adults.40 While the co�text i� this passage is jealousy a�d 
strife as it reflects a spiritually immature state of mi�d, Paul s̓ �ore significa�t 
poi�t is that their actions proved the� to act like fools. By using the ter� 
“solid food,” Paul i�plies that they should have progressed toward learning 
the �ore adva�ced teachings of the gospel a�ong the mature (1 Cori�thians 
2:6). He is �ot co�trasting two diets but instead “the true food of the Gospel 
(whether milk or �eat), a�d the sy�thetic substitutes which the Cori�thians 
have [wrongly] preferred.”41

Ma�y Christia� laypersons today co�ti�ue to digest Scripture with their 
bottle i� ha�d without adva�cing toward a �ore mature u�dersta�ding of the 
gospel. Trading doctri�e for applicatio� or adopting relativistic i�terpretations 
(e.g., “what does this �ea� to you?” versus “what does the text say?”) �egatively 
i�pacts spiritual growth a�d the ability to live a godly life.42 Moder� Christians 
live i� a ti�e with u�precede�ted tech�ology a�d the �ost significa�t �u�ber 
of u�dersta�dable Bible translations yet available to manki�d. Give� this 
fact, distinguished professor of New Testa�e�t at De�ver Seminary, Craig 
Blo�berg, says that 21st-ce�tury Christians should prove themselves o�e of 
the �ost biblically k�owledgeable societies i� church history. He cautions that 
whe� church k�owledge of sou�d doctri�e beco�es a�emic, congregations 
beco�e less able to spot, assess, a�d reject false teaching or less willing to 
address im�oral behaviors.43 For�er professor of evangelis� a�d preaching 
at Souther� Baptist Theological Seminary, Ken�eth Chafin, says that “too 
o�e� [the church has played the role of the frighte�ed] a�d �ot that of the 
people who gather weekly to worship the God of all true wisdom.”44 Yet, i� 
these verses, Paul patie�tly �odels exhorting the �ost immature i� Cori�th 
to grow i� their com�unio� with God, to u�dersta�d His will, a�d to make 
40 Ti�othy Brookins, a�d Bruce W. Longe�ecker, 1 Corinthians 10-16: A Handbook on the Greek 
Text, Baylor Handbook on the Greek New Testament. (Waco, TX: Baylor University Press, 2016), 65.
41 M. Hooker, “Hard Sayings: 1 Cor. 3:2,” Theology 69 (1966): 21. See also J. Fra�cis, “As Babes 
i� Christ—So�e Proposals Regarding 1 Cor. 3:1–3,” JSNT 7 (1980): 41–60. Gordo� Fee, The 
First Epistle to the Corinthians, NICNT, (Gra�d Rapids, MI: Eerdmans, 1987), 125. Fee says 
“Cori�thians do �ot �eed a change i� diet but a change i� perspective.” Milk i�plies ele�e�tary 
k�owledge; �eat i�plies adva�ced k�owledge of the Gospel.
42 Ja�es Wicker, “Using Hebrew a�d Greek Correctly,” (Lecture, Biblical Her�e�eutics, 
Southwester� Baptist Theological Seminary, Fort Worth, Texas, Ja�uary 18, 2018).
43 Blo�berg, Craig, 1 Corinthians, NIV Applicatio� Com�e�tary. (Gra�d Rapids, MI: 
Zo�dervan, 1994), 70.
44 Ken�eth L. Chafin, 1, 2 Corinthians (Waco, TX: Word, 1985), 47.
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sense of the truths of Scripture for applying the� i� daily living.45

While i�dividual Christians bear responsibility for their spiritual growth, 
the local gathered body of believers �ust still instruct Christia� doctri�e. Not 
only does a gathering of fellow Holy-Spirit-filled Christians help detect a�d 
guard against theological error, but they also ca� e�courage, help, pray for, 
or eve� ad�onish o�e a�other i� the situations of daily life (1 Thessalonians 
5:14). Norma� Sta�to� wrote, “Lordship [salvatio�] of Jesus Christ is the 
singular, great confessio� of the Christia� faith [a�d] Jesus [guides a�d builds 
a� accou�table] covena�t com�unity (Acts 1:24-25).”46 As the Cori�thia� s̓ 
father i� Christ Jesus through the gospel, Paul urges believers i� 1 Cori�thians 
4:15-17 to imitate hi� by learning his ways i� Christ Jesus—that Paul “teaches 
everywhere i� every church.” Paul u�derstood the �on-�egotiable i�perative 
for Christ-followers give� by Jesus: “make disciples.”47 I� Matthew 28:16-20, 
Jesus elaborated by saying “go,” “baptizing,” a�d “teaching [the�] to observe 
[everything that I have comma�ded you].” Also, the participle “teaching” 
appears i� the Greek prese�t tense, active voice, i�dicating a� ongoing a�d 
co�ti�uous actio� applicable today (i.e., keep o� teaching a�d do �ot stop).48 

A seco�d way that Paul exhorts believers to grow i� Christ is to build o� 
the fou�datio� of Christ as God s̓ co-worker (1 Cori�thians 3:9–16). Church 
�e�bers, a�d therefore the e�tire church, should reflect the holy character 
of God.49 Practically speaking, maturity requires studying God s̓ Word—the 
whole word—without �eglecting selective parts so Christians may discer� the 
truth for holy living. Paul explai�ed to the church at Ephesus that Christ had 
gi�ed the church with teachers to “equip the sai�ts for the work of ministry 
a�d building up the body of Christ” (Ephesians 4:11–12). So, give� Paul s̓ 
guida�ce to the Church at Cori�th to imitate hi� i� Christ, the i�plicatio� 
is that church leaders will �ot leave spiritually immature believers i� a cor�er 
u�to themselves. Imitating Paul, the spiritually mature i� the church should 

45 Craig Blo�berg. 1 Corinthians, 69.
46 Norma� Sta�ton, The Baptist Way: Distinctives of a Baptist Church, 33, 36.  
47 μαθητεύσατε (“make disciples”), Matt. 28:19, a� aorist, active, i�perative (comma�d) verb 
for� μαθητεύω.
48 A Greek-English Lexicon of the New Testament, 241.
49 Joh� Ham�ett, “Church Me�bership, Church Discipli�e, a�d the Nature of the Church,” I� 
Those Who Must Give an Account: A Study of Church Membership and Church Discipline, ed. Joh� 
Ham�ett, a�d Be�jami� Merkle, (Nashville, TN: B&H Academic, 2012), chap.1.
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help disciple the less spiritually mature to lear� the ways of Jesus—“ways” that 
Paul says he teaches everywhere i� every church a�d that he se�t Ti�othy to 
remi�d the� about (1 Cori�thians 4:16–7). 

Taylor observes that while the discussio� i� 1 Cori�thians 3:9–11 refere�ces 
leaders i�volved i� the building of the church, the e�tire church is i� view later 
i� chapters 8–14.50 Thus, leaders should take responsibility for leading the 
church as a whole by instructing the� i� sou�d doctri�e. Huma� failure to 
obey godly instructio� is �ot a pragmatic excuse for �ot teaching a particular 
topic. It is God who leads a�d sets the sta�dard. I� verse ni�e, the word θεο
(“of God”) appears e�phatically positio�ed repeatedly i� a series of three 
repeated occurre�ces (“θεο  […] θεο  […] θεο ”). As God s̓ fellow workers, 
God s̓ field, a�d God s̓ building, the botto� li�e is that God owns it all, builds 
it all, sets the sta�dards, a�d executes it all using huma� age�cy withi� His 
church. Chapter three, verses 16–7, explai� that while God s̓ spirit e�powers 
Christians to serve, there remains a� expectatio� that the church faithfully 
builds o� the fou�datio� set by Paul while remaining holy a�d pure. Blo�berg 
�otes that these verses i�dicate that the church is �ot “just a�y building” but 
the body of Cori�thia� believers. The Christia� fellowship e�bodies the 
Spirit of God, a�d they �ust walk i� the Spirit, remaining holy a�d exercising 
i�dividual spiritual gi�s—such as teaching a�d preaching—for the edificatio� 
of the e�tire body.

A third way that Paul exhorts believers to grow i� Christ is to imitate 
Paul a�d Ti�othy s̓ faithful�ess i� Christ (1 Cori�thians 4:14–7, 20-1). Paul 
ad�onishes the Cori�thia� church to imitate hi� with pastoral co�cer� 
as their father i� Christ. Taylor suggests that give� Paul s̓ life with Christ 
a�d his role as the church s̓ fou�der i� Cori�th, he had unique authority to 
say, “Beco�e imitators of �e” i� ad�onish�e�t. The word γίνεσθε (“be or 
beco�e”) appears i� the prese�t middle i�perative as a comma�d that is a 
co�ti�uous a�d habitual action. Paul comma�ds, “Beco�e imitators of �e 
[a�d do �ot stop!]” The verb νουθετ  (“to ad�onish/war�”) appears i� the 
prese�t active participle, expressing Paul s̓ purpose of co�ti�uously counseling 
a�d instructing the� to cease or avoid their i�proper course of co�duct 
50 Mark Taylor, 1 Corinthians, 105. Taylor says, “The thematic link betwee� 3:10–17 a�d chaps. 
8–14 is i� the “building” language. See also, David Garla�d, 1 Corinthians, BECNT, (Gra�d 
Rapids, MI: Baker, 2003) who �otes that “to build upo�” refers “to preaching a�d instructio� 
(cf. 2 Cori�thians 10:8; 12:19; 13:10; cf. Ephesians 2:19–22).”
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like little children.51 Instructio� is �ot a o�e-ti�e eve�t. Paul writes �ot to 
e�barrass or sha�e but to issue a� ongoing warning they �ust heed. 

Also, Ti�othy is dearly loved a�d cou�ted as a faithful child. Paul desires 
his childre� i� Cori�th to �odel Ti�othy s̓ faithful�ess, as Paul states i� verse 
seve�tee� that Ti�othy will work to remi�d the� of Paul s̓ ways. Robertso� 
a�d Plum�er co�te�d that “Ti�othy was se�t to remi�d childre� who were 
equally beloved, but �ot equally faithful, of their duties towards [Paul, their 
spiritual father].”52 Hard to miss is Ti�othy s̓ physical prese�ce a�ong God s̓ 
people for instructing the church o� his ways i� the patter� of Christ i� verse 
seve�teen.53 Instructional letter-writing can�ot replace in-perso� serva�t-
leaders stewarding a�d teaching the church i� God s̓ �ysteries (1 Cori�thians 
4:1). Blo�berg suggests that Paul s̓ calls for imitatio� have refere�ces to 
the a�cie�t world where sons lear�ed a trade fro� their fathers by seeing it 
�odeled. Daily life itself, lived alongside o�e a�other �earby, beca�e the 
appre�ticeships̓ classroom.54

It is unmistakable how seriously Paul considered the �eed for the church 
i� Cori�th to grow i� Christ by becoming spiritually mature imitators of hi� 
as God s̓ co-worker. Seemingly influe�ced by Cori�th s̓ serious �oral failures 
(detailed i� later chapters), Paul i�dicates He will either co�e to the� i� love 
or with a rod of discipli�e i� chapter four, verse twe�ty-o�e. The three ways 
Paul urges Christians to grow i� Christ apply to the instructio� of sexual 
�orality. I� all churches everywhere, Paul aims to see God glorified i� body 
a�d spirit through holy a�d faithful living. For this to occur, churches �ust rid 
themselves of sexual im�orality a�d self-idolatry, aided by habitual, ongoing, 
systematic instructio� of biblical sexual ethics.

GUARD AGAINST IMPURITY

O�e way Paul exhorts believers to guard against i�purity is to avoid the 
folly of huma� wisdo� (1 Cori�thians 3:18–23). This requires first that a 

51 A Greek-English Lexicon of the New Testament, 679.
52 Archibald Robertso� a�d Alfred Plum�er, A Critical and Exegetical Commentary on the First 
Epistle of St. Paul to the Corinthians, 2�d ed., ICC, (Edi�burgh: T&T Clark, 1914), 90.
53 Mark Taylor, 1 Corinthians, 126.
54 Craig Blo�berg, 1 Corinthians, 91.
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perso� u�dersta�ds why huma� wisdo� is so�eti�es wrong a�d how it may 
lead to i�purity (si�). If the church does �ot speak or trai� about such issues, 
the world will �ot hesitate to tell its side. Consider three fa�ous psychologists 
a�d at least o�e a�thropologist who influe�ced sexual a�d social narratives 
over the past hu�dred years. First, Abraha� Maslow e�braced the �otio� 
that “universal huma� values” could be ide�tified i� huma� biology a�d that 
“by following the God withi� [ourselves], we ca� discover a universal set of 
values.”55 Seco�d, Maslow s̓ frie�d a�d cultural a�thropologist, Margaret 
Mead, thought that young people were the key to changing the social order. 
Cultural relativis� fueled her visio� of sexual utopia, leading her to argue 
that “teenage sexuality could be wholeso�e a�d beautiful if only pare�ts 
a�d s̒ocietyʼ would stop i�terfering [a�d allow the� to self-actualize].”56 
Third, Ti� Leary, a propo�e�t of psychedelic drugs, o� the other ha�d, 
hoped to “destroy organized religion.” He projected that through LSD usage, 
psychologists could beco�e “arbiters of social values [a�d serve as replace�e�ts 
for ministers, policymakers, teachers, a�d others with cultural influe�ce].”57 
While Playboy magazi�e lauded Leary s̓ promises of orgasms a�d psychedelic 
gay co�versio� therapy, Leary s̓ cou�terculture thinking o� personality a�d 
social relationships had a lasting i�pact.58 O�e ca� argue that two pills fueled 
the 1960s a�d 70s sexual revolution—birth co�trol a�d LSD—a�d �ore tha� 
a�yo�e else i� his era, Leary inspired millions to experi�e�t with LSD.59  
Fourth, Carl Rogers argued that feelings determi�ed truth. “Neither the 
Bible �or the prophets […] �either the revelations of God �or ma� […] ca� 
take precede�ce over �y ow� direct experie�ce.”60 After the Sisters of the 
Immaculate Heart of Mary consulted with a�d subseque�tly adopted Roger s̓ 
ideas o� free love a�d the ope� expressio� of sexuality, the organizatio� 
fell i�to chaos whe� �ore tha� three hu�dred ladies resig�ed fro� the 
55 Joh� Babler a�d Nicolas Ellen, Counseling by the Book, Revised a�d Expa�ded ed., (Fort 
Worth, TX: CTW, 2014), 50. 
56 Margaret Mead, Coming of Age in Samoa : A Psychological Study of Primitive Youth of Western 
Civilization, (New York: Willia� a�d Morrow, 1929), 11. Joyce Milton, The Road to Malpsychia: 
Humanistic Psychology and Our Discontents, (Sa� Fra�cisco, CA: E�cou�ter Books, 2002), 10, 29.
57 Milton, 82, 96.
58 The Septe�ber 1966 Playboy i�terview with Leary is repri�ted i� Ti�othy Leary, The Politics 
of Ecstasy, (Berkeley, CA: Ronin, 1998). “I� a carefully prepared, loving LSD session, a woma� 
will i�evitably have several hu�dred orgasms.”
59 Do� Lattin, Timothy Leary̓ s legacy, and the rebirth of psychedelic research, Harvard Library 
Bulleti� 28 (1), Spring 2017: 65-74.
60 Milton,135, 144.
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organizatio� a�d tur�ed to either “�ew religions” or adopted various forms of 
i�ward “self-expressio�” as a basis for universal truth.61 Such ideas infiltrated 
a�d influe�ced all aspects of society, fro� Govern�e�t policy, religious 
beliefs, childre� s̓ TV shows, education, social work, a�d busi�ess practices 
worldwide.62 Social programs such as character training, child �orality 
experi�e�ts, a�d “self-estee� training” that promised cures for society fi�d 
their origins i� o�e or �ore of the humanistic ideas of these psychologists. 
At o�e poi�t, a for�er preside�t of the A�erica� Psychological Associatio� 
remarked, “Corporations, educators, stude�ts, a�d above all, taxpayers �eed 
to begi� to ask hard questions about why they allow psychologists to dictate 
their values through experi�e�ts i� thought reform.”63

A seco�d way Paul exhorts believers to guard against i�purity is to practice 
formative instructio� a�d corrective discipli�e (1 Cori�thians 5:1–13). Sexual 
im�orality �ust �ever fi�d tolera�ce withi� the body of believers. Paul 
pro�ou�ces judg�e�t o� sexual im�orality withi� the church. He gives his 
rationale to the church i� Cori�th, but just as problematically as the reported 
sin, Cori�th failed to �onitor a�d address si� i� the congregatio� properly. 

61 Willia� R . Coulson, “Full Hearts a�d E�pty Heads: The Price of Certai� Rece�t Programs 
i� Humanistic Psychology,” a confere�ce o� Tasks of Personalistic Psychology, held at Fra�cisca� 
University, Steube�ville, Ohio, 20 October 1994. Roger s̓ use of “e�cou�ter groups” pro�oted 
a� idea that personal authe�ticity required “self-expressio�” according to o�e s̓ in�er desires 
without the yoke of religious dogma. See also, Rosemary Curb a�d Na�cy Manahad, eds., 
Lesbian Nuns: Breaking Silence (Tallahassee, FL: Naiad Press, 1985), 13, 328. 
62 Milton,54–59, 66, 75, 82, 90, 96, 112, 137, 145, 151, 196–234, 242–63. Fro� A�erica to Japan, 
the humanistic beliefs of these �e� influe�ced education, applied bra�ches of psychology, 
manage�e�t, a�d religio� (i�clusive of protesta�t, Catholic, Jewish faiths). Either atheistic 
or pa�theistic, these �e� adopted a�ti�omia� views a�d sought to replace all sacred doctri�e 
with ma�s̓ wisdom. New Age �ysticis� resulted fro� saturatio� of these co�cepts i�to society. 
Rogers, fou�d himself courted by the U.S. Depart�e�t of Educatio�s̓ liaiso� to Sesame Street 
a�d held considerable sway a�ong A�erica� Psychologists. As their theories beca�e widely 
adopted, activists with humanistic age�das brought differe�t types of social age�das to schools, 
the workplace, a�d busi�esses. For exa�ple, “diversity training” (co-opted for supporting 
LGBTQ equality) is virtually ubiquitous a�ong U.S. co�panies today. The effect beca�e a 
brai�washing of humanistic ideas across society, supporting the rise of �ew religions, feminism, 
sexual freedom, the eliminatio� of ge�der ide�tity a�d expression, as well as a� affinity for 
socialism. Efforts to re-write history textbooks a�d other forms of revisionis� all fi�d influe�ce 
u�der the humanistic ideas that self-actualizing, personal feelings, a�d happi�ess derive fro� 
o�e s̓ in�er true self. Leary �otably stated o� p. 96 that “o�ce traditional religio� caught on, it 
would be too late.”
63 Milton, 204. Ja�es Nolan, The Therapeutic State, (New York: NYU Press, 1998), 2-4.
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How the church reacted to this affair proved as terrible as the affair itself.64 
Christians should strive for holi�ess as God is holy. Jesus expects purity 
i� His church (Matthew 5:48). Although Jesus shed His blood to pay si� s̓ 
penalty, Christians can�ot ig�ore si� (Hebrews 10:19). Clinging to si� above 
obedie�ce to God represe�ted humanity s̓ �ost significa�t transgression.65 
Christ s̓ atoning death for si� dema�ds faith fro� a pure heart (1 Ti�othy 5). 
The body of Christ is accou�table whe� si� occurs i� the c̒a�pʼ (Nu�bers 
5:3). The church s̓ authority is over its �e�bership, as Paul explains. Thus, 
�e�bership �ust consist of rege�erate believers, equipped for holy living, 
guarding against si� s̓ leave�ed dough-like spread (1 Cori�thians 5:6).66 Both 
Jesus a�d Paul set a� expectatio� that churches will add, disciple (equip the 
sai�ts), a�d at ti�es re�ove people fro� the body of Christ through the use 
of formative church instructio� a�d corrective discipli�e.67 Paul spoke of his 
i�te�tions, saying, “I wrote to you i� a letter �ot to […],” “I teach everywhere 
i� every church,” a�d comma�ding “re�ove the evil perso� fro� a�ong 
you” (1 Cori�thians 4:14, 17; 5:9, 11).68 Eve� though churches do �ot always 
well u�dersta�d a�d practice church discipli�e, a�d ma�y co�pletely ig�ore 
Matthew 18 a�d 1 Cori�thians 5 altogether, the expectations for holy living 
withi� Christ s̓ church have �ot changed.69 
64 Craig Blo�berg, 1 Corinthians, 104–5.
65 Jerry Pelfrey, “Pastors, Co�puters a�d XXX,” I� Practical Aspects of Pastoral Theology, ed. 
Christopher Co�e, (Fort Worth, TX: Ty�dale Seminary Press, 2009), 364–365.
66 See Ralph N. Co�e Jr., “A Biblical Model for Church Growth,” I� Practical Aspects of Pastoral 
Theology, ed. Christopher Co�e, (Fort Worth, TX: Ty�dale Seminary Press, 2009), chap. 8. 
Also, Luke 24:44, “Everything writte� about Me i� the Law of Moses, the Prophets, a�d the 
Psalms �ust be fulfilled.” The authoritative claims fou�d i� the salvific �essage of Scripture 
require a huma� response of obedie�ce.
67 Bobby Jamieson, Guarding One Another: Church Discipline: 9Marks Healthy Church Study Guides, 
Edited by Mark Dever, (Wheaton, IL: Crossway, 2012), 17. “Preaching, teaching, prayer, 
reading, a�d �e�orizing the Bible, corporate worship, accou�tability relationships, a�d godly 
oversight by pastors a�d elders are all forms of discipli�e. Theologians o
e� call this ki�d of 
discipli�e ʻformative discipli�eʼ because it forms our character to be �ore like Christ. I� a 
narrower sense, discipli�e is whe� we poi�t out fellow church �e�bersʼ si� a�d e�courage 
the� to repe�t a�d pursue holi�ess by God s̓ grace. [We] o
e� call this ki�d of discipli�e 
c̒orrective discipli�e.̓  It �eans correcting fellow church �e�bers whe� they begi� to veer fro� 
the path of following Christ.”
68 ξάρατε fro� ξαίρω (“to re�ove”) appears i� 1 Cor. 4:13 as a� aorist, active, i�perative, 
seco�d person, plural verb. Paul addresses �ot just o�e but ma�y with a comma�d. The church 
body �ust re�ove the evil person.
69 Gregory Wills, “A Historical Analysis of Church Discipli�e,” In Those Who Must Give an 
Account: A Study of Church Membership and Church Discipline, eds. Joh� Ham�ett, a�d Be�jami� 
L Merkle, (Nashville, TN: B&H Academic, 2012), chap. 6. Wills wrote that by “the 1940s �ost 
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A third way Paul exhorts believers to guard against i�purity is by remi�ding 
the� that the sexually im�oral will �ot inherit the kingdo� of God a�d that 
Christians �ust glorify God i� body a�d spirit (1 Cori�thians 6:9–20). It is 
worth �oting that Paul ad�onishes all forms of im�orality, �ot only sexual 
im�orality (1 Cori�thians 5:10–11). So, it is correct to say that churches 
�ust �ot ig�ore �onsexual sins as so�ehow less dangerous tha� sexual 
sins. However, Paul also remi�ds us i� 1 Cori�thians 6:15–18 that sexual 
im�orality is uniquely against the body, thus damaging a believer s̓ o�e�ess 
with Christ (sealed by the Holy Spirit who dwells i� the body as its te�ple). 
Believers (i�cluding their bodies) were bought at a price by Jesusʼ blood a�d 
thus have �o right to do a�ything that does �ot glorify Hi� (1 Cori�thians 
6:20).70 As Hei�bach de�onstrates, the conseque�ces of sexual si� ripple 
across all di�ensions of society a�d family life, leading to dysfu�ctional 
families, cri�e, divorce, suicide, �urder, poverty, ge�der role confusion, 
eco�omic weak�ess, ho�osexuality, tee� pregna�cy, abortion, por�ography, 
euthanasia, u�discipli�ed children, cohabitation, disrespect for life, disrespect 
for authority a�d eve� risk of co�plete social collapse.71 Truema� adds a 
sobering observatio� that si�ce the �oder� world has �ow firmly rejected 
all things sacred a�d allowed personal ide�tity to beco�e associated with 
the “authe�tic sexual self ” (i.e., i�dividual happi�ess), the predominately 
accepted social narratives �ow affir� what is esse�tially the universal huma� 
right to “self-creatio�”—du�ping the constrai�ts of biology for a� “authe�tic 
huma� freedo�” or a� “expressive i�dividualis�” that makes ma� god a�d 
creator of his ow� ide�tity.72 No longer do dignity, value, or absolute truth 
hold because society �o longer a�chors the� i� the sacred order. Instead, self-
idolatry (clothed i� consu�eris�) has rationalized the validity of “co�peting 
tastes” for everything according to o�e s̓ desires, fro� e�tertain�e�t to sexual 

[Baptist] associations stopped bothering to record exclusions.” This tre�d co�ti�ued u�til 
“1979, [whe�] they reasserted their commit�e�t to the full i�erra�cy a�d authority of the 
Scriptures.” The practice of church discipli�e i� Baptist churches i�creasingly wa�ed fro� the 
1870s throughout �ost of the 20th ce�tury.
70 οξάσατε from οξάζω (“to glorify”) appears i� 1 Cor. 6:20 as a� aorist, active, i�perative 
(comma�d), seco�d person, plural verb. Paul makes it clear that glorifying God through 
obedie�ce to his instructio� is �ot optional. Similarly, φεύγετε (“to flee”) fro� sexual im�orality 
i� verse 18 appears as a prese�t, active, i�perative, seco�d person, plural verb. It i�plies that 
such “fleeing” is ongoing (i.e. flee, a�d always ʻkeep o�ʼ fleeing).
71 Daniel Hei�bach, True Sexual Morality, 39.
72 Carl Trueman, The Rise and Triumph of the Modern Self, 163–183.
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ide�tity, expression, freedom, a�d family structures.73

Relative to co�te�porary living, Paul s̓ corrective instructio� to the 
Christia� church for glorifying God i� body a�d spirit amid a perverse a�d 
wicked world remains ti�eless. Paul possibly uses a popular Cori�thia� 
sloga� i� verses twelve a�d thirtee� to rebuke hedonis� a�d self-rule while 
explaining the proper use a�d purpose of the huma� body (i� which Christ s̓ 
Spirit dwells).74 The �essage is as clear for today s̓ world as it was to Cori�th: 
sex is �ot a �ere bodily fu�ctio� like eating food.75 Sexual im�orality has 
serious conseque�ces. Believers �ust live congrue�t to their sacred unio� 
with Christ, k�owing that His authority exte�ds to body a�d spirit. Pastorally, 
Paul exhorts the church to glorify God i� light of three u�changing truths: a 
believer s̓ unio� with Christ s̓ body (6:15), the o�e�ess they share (6:16), a�d 
the spiritual unio� believers have with Christ s̓ Spirit (6:17).76 “You are �ot 
your ow�” (1 Cori�thians 6:19).

THREE CATEGORIES OF OPPOSITION TO BIBLICAL

 SEXUAL MORALITY AND THE BIBLICAL RESPONSE

Christians do �ot �eed to look far before discovering widespread social 
resista�ce to the teachings of biblical sexual �orality. Critics make at least three 
claims to refute the Christia� position: 1) biological factors explai� sexual 
behavior, 2) huma� rights �ust i�clude all sexual rights, a�d 3) hege�onic 
power structures result i� i�equality for wo�en. While �ot �utually exclusive, 
three descriptive labels ca� characterize these categories of opposition: the 
scie�tist, the activist, a�d the feminist.

The scie�tist assu�es that either evolutio� or biological a�d social factors 
explai� sexual behavior. For exa�ple, Ashly� Swi�-Galla� et al. argue that 
73 Carl Trueman, The Rise and Triumph of the Modern Self, 12–31, 35–163, 201–265, 379–407.
74 Mark Taylor, 1 Corinthians, 155.
75 Cleo� Rogers, Jr. a�d Cleo� L. Rogers, III, The New Linguistic and Exegetical Key to the Greek 
New Testament, (Gra�d Rapids, MI: Zo�dervan, 1998), 360. The Greek verb μαρτάνει (“to 
si�”) i� 1 Cori�thians 6:18 appears i� the g�omic prese�t, i�dicating that it is always pri�cipally 
true that the sexually im�oral perso� is guilty of sin.
76 Using the created order fou�d i� Ge�esis 2:24, Paul argues that joining to a prostitute 
constitutes “o�e body.”
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ge�etic �echanisms “appear to at least partially influe�ce” male sa�e-sex 
sexual orie�tation. So, it is true that research claims to have discovered 
limited evide�ce for i�depe�de�t factors of �eurobiology.77 It is �ot illogical 
to po�der whether huma� biology or other societal factors play a role i� 
huma� sexuality (ide�tity, orie�tation, a�d expressio�). Lehma� et al. say, 
“Curre�t u�dersta�ding of these factors is far fro� co�plete, a�d the results 
are �ot always consiste�t.” However, the fact remains that scie�ce has �ot yet 
to date discovered a “ho�osexual” or “transge�der” ge�e (�or epige�etic or 
ge�etic traits), despite suggestions that nature a�d �urture may provide a� 
e�viron�e�tal influe�ce.78 Still, whether social factors influe�ce those who 
make ho�osexuality their ʻpreferredʼ lifestyle choice remains unk�own.79 
Unresolved research questions still exist. What is love i� marriage? Why 
behave nicely to your spouse?80 Atheist Richard Dawkins believed that 
77 Ashly� Swi
-Galla�t, Li�dsay Coo�e, Madiso� Aitken, D. Ashley Monks, Doug P. 
Va�derLaan, “Evide�ce for Disti�ct Biodevelop�e�tal Influe�ces o� Male Sexual Orie�tation,” 
Proceedings of the National Academy of Sciences 116 ( Ju� 2019) 12787-12792. “Answers to Your 
Questions: For a Better U�dersta�ding of Sexual Orie�tatio� & Ho�osexuality,” A�erica� 
Psychological Association, Ja�uary 27, 2022, https://www.apa.org /topics/lgbtq/orie�tation.
pdf. I. Savic a�d P. Li�dstrom, “PET a�d MRI Show Differe�ces i� Cerebral Asym�etry 
a�d Fu�ctional Con�ectivity betwee� Ho�o- a�d Heterosexual Subjects,” Proceedings of 
the National Academy of Sciences of the United States of America 105, �o. 27 ( Ja�uary 1, 2008). 
Research has begu� to suggest i�depe�de�t factors of �eurobiology. This study claims to show 
“sex atypical cerebral asym�etry a�d fu�ctional con�ections i� ho�osexual subjects” that 
can�ot be “primarily ascribed to lear�ed effects, a�d they suggest a linkage to �eurobiological 
e�tities.” Dea� Ha�er, Stella Hu, Victoria Mag�uson, Na� Hu, a�d Angela Pattatucci, “A 
Linkage Betwee� DNA Markers o� the X Chro�oso�e a�d Male Sexual Orie�tation,” Scie�ce 
261, �o. 5119 ( July 16, 1993): 321–27. Claims the existe�ce of a specific allele located o� the X 
chro�oso�e that predicted gay versus straight sexual orie�tatio� i� �en.
78 Ala� Bra�ch, Affirming Gods Image: Addressing the Transgender Question with Science and Scripture, 
(Bellingham, WA: Lexham, 2019), 64–7. Bra�ch argues that Christians can�ot “affir� ge�der 
transitio� or transge�der behavior, especially whe� highly debated �otions of a “transge�der 
brai�” are ce�tral to so�e of the argu�e�ts.” Bra�ch cites scie�tific research as evide�ce that 
scie�ce has �ot yet discovered a transge�der or gay ge�e. See also, Michael Lehman, Victor 
Navarro, Deborah Suchecki, a�d C. E. Roselli, “Neurobiology of Ge�der Ide�tity a�d Sexual 
Orie�tation,” Journal of Neuroendocrinology 30, 7 ( July 1, 2018). Laura Erickson-Schroth, 
“Update o� the Biology of Transge�der Ide�tity,” Journal of Gay and Lesbian Mental Health 17 
(2013): 154. Erickson-Schroth co�cludes, “To date, �o studies have co�clusively linked ge�es 
to transge�der ide�tity.”
79  Emma�uele Jannini, Ray Bla�chard, A�drea Ca�perio-Ciani, a�d Joh� Ba�cro
, “Male 
Ho�osexuality: Nature or Culture?” The Journal of Sexual Medicine 7, �o. 10 (October 1, 2010): 
3245–53. Bria� Gladue, “The Biopsychology of Sexual Orie�tation,” Current Directions in 
Psychological Science 3, �o. 5 (Oct. 1994): 150–54. 
80 David Barash, Homo Mysterious: Evolutionary Puzzles of Human Nature, (Oxford: Oxford 
University Press, 2012), 90. 
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the character trait of “nice�ess” originated fro� altruis� i� evolutionary 
biology.81 Ge�erally, scie�ce remains co�te�t with examining a�y a�d all 
explanations for sexual behavior as long as it ca� avoid the supernatural.82 
For exa�ple, so�e advocate a� evolutionary spread of bisexuality because 
young boys traded sexual favors to heterosexual �e� a�d greatly profited fro� 
such behaviors i� a�cie�t Greece (i.e., a “lear�ed” survival of the fittest). This 
logic is e�dlessly flawed, give� that o�e could ge�erate similar argu�e�ts for 
pedophilia a�d other behaviors. I� short, scie�tists have several naturalistic 
theories to justify a positive sexual ethic divorced fro� God.83

The activist believes that huma� rights �ust i�clude sexual rights. 
Whether it is sexual ide�tity a�d expression, abortion, ge�der transition, or 
unrestrai�ed sexual activity at all ages, Plan�ed Pare�thood s̓ political actio� 
ar� advocates for expressing a�y a�d all forms of sexual freedom.84 E�titled 
“ Young People s̓ Guide to Sexual Rights,” Plan�ed Pare�thood co�te�ds 
that all youth �ust have the “freedo� to pursue sexual lives without fear of 
u�wa�ted pregna�cies.”85 Pare�ts, their literature says, �ust recognize that 
“sexuality a�d pleasure are i�porta�t for all young people, irrespective of 
reproductive desires.” I� other words, to properly “[recognize] young people s̓ 
sexuality,” pare�ts �ust support u�constrai�ed sex (as long as it is “safe”) while 
e�powering their childre� to e�joy sexual pleasure.86

81 Michael Ruse, Atheism: What Everyone Needs to Know, (New York: Oxford Press, 2014), 31, 
155, 199–200. Ruse cites Dawkins, others.
82 David Barash, Homo Mysterious: Evolutionary Puzzles of Human Nature, 90: “How ca� natural 
selectio� have favored a�y ge�es whose phe�otypic outco�e […] results i� its ow� diminished 
success? […] The paradox exists for those who are bisexual, si�ce it is mathematically provable 
that eve� a ti�y differe�ce i� reproductive outco�e ca� drive substa�tial evolutionary change. 
[…] Gay �e� have childre� at about 20% the rate of heterosexual �en.” Yet, the authors 
still vigorously argue that its prevale�ce i� nature likely prefers a biological (�ot spiritual or 
psychological) answer.
83 David Barash, Homo Mysterious: Evolutionary Puzzles of Human Nature, chap. 4. Barash 
exhaustively exami�es a plethora of naturalistic reasons ho�osexuality remains selected to 
so�e degree i� evolutionary biology. Cited reasons i�clude, evolution, pathology, natural 
exubera�ce, ho�osexual ge�etics, altruis� i� nature, heterosis, social payoffs, sexually 
a�tagonistic selection, reproductive skew, birth order, �eote�y, a�d other proximate traits.   
84 Joh� Hol�es, “The Sexual Ethics of Plan�ed Pare�thood,” 1–21.
85 “Youth Declaratio� of Sexual Rights,” I�ternational Plan�ed Pare�thood Federation, Ja�uary 
13, 2022, https://www.ippf.org/sites/default/files/ippf_exclaim_lores.pdf.
86 Ibid.
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Margaret Sanger, Plan�ed Pare�thood s̓ fou�der, perceived that poor 
families were “burde�ed with childre�” while well-off families had few 
children.87 In What Every Boy and Girl Should Know, she passionately hoped 
to persuade her readers o� the �erits of her logic for co�trolling pregna�cy, 
saying, “Young people [ought to] create their ow� sta�dards to suit their ow� 
ge�eratio� [without advice or �oralizing] […], the ai� of life […] is to free 
all inhibitions […] to direct o�e s̓ co�trols [by use of ] logic a�d reason—�ot 
fear a�d �orality.”88 “The �ost �erciful thing a large family does to o�e 
of its infa�t �e�bers is to kill it.”89 Today, the official positio� of Plan�ed 
Pare�thood is that the “Hyde A�e�d�e�t is a dangerous a�d unfair policy 
that lets politicians i�terfere i� people s̓ personal health care decisions.” 90

Plan�ed Pare�thood s̓ onli�e platforms ca�paig� for the �ormalizatio� of 
every practiced type of sexual activity (vaginal, oral, a�d anal), married or �ot 
(young or old), a�d drive a� age�da of u�co�ditional support for a�y type 
of ge�der ide�tity, orie�tation, a�d expression.91 Marketed as a com�unity 
health provider (offering services such as abortion, co�traceptives, a�d 
hor�o�e therapy for ge�der transitioning), clinics actively adhere to a policy 
of enabling the sexual freedoms of young people.92 Depicting themselves as a 
87 Robert Marshall a�d Charles Do�ovan, Blessed Are the Barren: The Social Policy of Planned 
Parenthood, (Sa� Fra�cisco, CA: Ignatius Press, 1991), 131. Also, Margaret Sanger, The Selected 
Papers of Margaret Sanger, Volume 4: Round the World for Birth Control, 1920–1966, (Urbana, IL: 
University of Illi�ois, 2016), xix–xxvi.
88 Margaret Sanger, What Every Boy and Girl Should Know, (1927; repri�t, Fairview Park, 
Elmsford, NY: Maxwell Repri�t Co., 1969) 140, 7, 13–4.  
89 Margaret Sanger, Women and the New Race (New York: Bre�ta�o s̓, 1920), 63.
90 “Federal a�d State Bans a�d Restrictions o� Abortion,” Plan�ed Pare�thood, Ja�uary 12, 
2022, https://www.plan�edpare�thoodaction.org/issues/abortion/federal-a�d-state-bans-a�d-
restrictions-abortion/hyde-a�e�d�e�t. See also, “Texas Abortio� Laws,” Plan�ed Pare�thood 
of Greater Texas, Ja�uary 13, 2022, https://www. plan�edpare�thood.org/plan�ed-pare�thood-
gulf-coast/sb8. At Plan�ed Pare�thood Gulf Coast, we believe that all i�dividuals �ust be free 
to co�trol their ow� bodies […] It is u�thinkable that a�ti-abortio� extremists could be allowed 
to sta�d i� the way of people accessing esse�tial health care.” See also, S.142, Hyde Amendment 
Codification Act, 113th Congress (2013–2014), https://www.congress.gov/bill/113th-congress/
senate-bill/142. The Hyde A�e�d�e�t prohibits the use of federal Medicaid fu�ds for abortio� 
except whe� the life of the woma� is e�dangered by carrying the pregna�cy to term.
91  Plan�ed Pare�thood s̓ primary onli�e prese�ce i�cludes three websites, Plan�edPare�thood.
com, Plan�edPare�thoodActionFu�d.com, a�d the website of the I�ternational Plan�ed 
Pare�thood Federatio� (ippf.org). Additionally, there are 59 affiliate/State websites a�d 
hu�dreds of “part�er” sites linked to for sex-related resources.
92 “E�power�e�t Kits,” Plan�ed Pare�thood, Ja�uary 13, 2022, https://www.plan�edpare�thood.
org/plan�ed-pare�thood-greater-texas/patie�t-resources/e�power�e�t-kits. Where permitted 
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leader i� the fight for huma� rights, a historically �oble cause, i�dividuals or 
organizations who sta�d opposed to their age�da, such as conservative a�d 
religious critics, will receive a� u�dersta�dably harsh bra�ding as “extre�e” 
spreaders of patriarchy, ho�ophobia, transphobia, discrimination, a�d 
racism.93

Co�te�porary feminists believe that hege�onic power structures result 
i� i�equality for wo�en. Si�o�e De Beauvoir, the author of The Second Sex 
a�d progenitor of the seco�d-wave of global feminism, believed, “O�e is �ot 
born, but rather beco�es, a woman.”94 De Beauvoir s̓ ideas beca�e the basis 
for the co�te�porary �otio� that ge�der is a social construct, �ot a biological 
trait.95 I� a� i�terview with the Saturday Review, she stated, “No woma� 
should be authorized to stay ho�e a�d raise her children. Society should be 
differe�t. Wo�e� should �ot have that choice, precisely because if there is such 
a choice, too ma�y wo�e� will make that o�e.”96 Mary Daly, who advocated 
�eo-paganis� i� Beyond God the Father, stated, “If God is male, the� male is 
God.”97 Daly is a well-k�ow� A�erica� theologian, philosopher, a�d ethicist 
who pio�eered radical feminist theology.98 Feminist Shulamith Firesto�e 
�oted that, unlike the earlier feminist �ove�e�t, the later �ove�e�ts should 
�ot just seek to eliminate male privilege but that of sex disti�ctio� itself a�d 

by legal statute, this is acco�plished through the reductio� of pare�tal conse�t. Texas young 
persons ca� eve� request �edical “e�power�e�t” kits that co�prise e�erge�cy co�traceptio� 
(the “�orning-a
er” pill), a pregna�cy test, a�d co�doms. “Pleasure Protectio� Kits,” Plan�ed 
Pare�thood, Ja�uary 13, 2022, https://www.plan�edpare�thood.org/ plan�ed-pare�thood-
great-plains/pleasure-protection-kits. Plan�ed Pare�thood Great Plains delivers to childre� 
15-years a�d older, three classes of free “pleasure kits”— the “�on-latex,” “the classic,” a�d the 
“oral only” with flavor—so its users may co�ti�ue to “have [uninhibited sexual] fu�” i� private 
without risk.
93 Joh� Hol�es, “The Sexual Ethics of Plan�ed Pare�thood,” 1–21. A strategy of political 
rhetoric has bee� a� effective street-fight tactic a�ong abortio� activists. For �ore, see Joshua 
Wilson, The Street Politics of Abortion: Speech, Violence, and America̓s Culture Wars. The Cultural 
Lives of Law. (Stanford, CA: Stanford Law Books, 2013).
94 Si�o�e de Beauvoir, The Second Sex, 1st A�erica� ed., (K�opf, 1953), 267.
95 Ala� Bra�ch, “A Brief History of Moder� Feminis�” (Lecture, DR30020 Midwester� Baptist 
Theological Seminary, Kansas City, MO., Ja�uary 23, 2022).
96 Betty Fiedan, “Sex, Society, a�d the Female Dilemma: A� I�terview with Si�o�e de Beauvoir,” 
(Saturday Review, Ju�e 14, 1975), 18.
97 Mary, Daly, Beyond God the Father: Toward a Philosophy of Women̓s Liberation. (Boston: Beaco� 
Press, 1973), 19, 129.
98 Margalit Fox, “Mary Daly, a Leader i� Feminist Theology, Dies at 81,” The New York Ti�es. 
Archived fro� the original o� October 9, 2021.
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the “tyran�y of the biological family.”99 These wo�e� were leading feminists, 
whose ideas sought to eliminate patriarchy a�d outdated sexual ethics by 
eliminating ge�der differe�ces. As such, they believed that huma� ge�der 
should have �o �ore i�porta�ce tha� other huma� traits. 

Biblically speaking, i� response to the scie�tist, it does �ot matter if 
researchers confir� a ge�e responsible for influe�cing sexual orie�tation, 
ide�tity, or expression, because it will �ot �egate huma� responsibility before 
God for holy living—made possible by the Holy Spirit. All of creatio� is u�der 
bo�dage a�d corruptio� fro� si� s̓ curse (Romans 8:22). God remains the 
sta�dard-bearer, represe�ting absolute truth. His word is u�changing truth 
( John. 17:17, 2 Cori�thians 6:7). It gives us truthful guida�ce o� living i� a 
broke� a�d falle� world. Thus, scie�ce derives fro� God, whose created order 
has a purpose a�d i�te�tional desig� (albeit i� bo�dage u�der si�). Ge�der, 
sex, a�d marriage have a divi�ely sa�ctio�ed purpose. 

I� response to the activist, yes, huma� rights a�d freedo� matter because all 
life has value, �eaning, a�d purpose. The Bible says all humans were fearfully 
a�d wo�derfully made, with a body, a�d that God k�ows childre� i� their 
�other s̓ wo�b (Psal� 139:13–6, Galatians 1:15, Luke 1:15, Isaiah 49:1, Job 
31:15). Humans were made o� purpose for a purpose a�d gra�ted age�cy i� 
the created order (Ge�esis 1:26–8, 2:7–23, Acts 1:6–11, 1 Cori�thians 12:12–
26). Further, God loves all people. He se�t His only So� to die such that 
�o�e would perish due to si� ( Joh� 3:16, Romans 5:8). Therefore, all life is 
precious. E�bryos do �ot represe�t a mi�dless clu�p of cells. I� the image 
of God, He made manki�d. Thus, abortio� violates the sixth comma�d�e�t 
prohibiting �urder (Exodus 20:13). I�te�tional or �ot, a�y serious i�jury to 
a pregna�t woma� receives the penalty of lex talionis.100 “If her childre� co�e 
out” a�d serious i�jury occurs, a penalty occurs i� like ki�d (Exodus 21:23). 

99 Shulamith Firesto�e, The Dialectic of Sex: The Case for Feminist Revolution, (1970; repr., New 
York: Farrar, Straus a�d Giroux, 2003), 11. “A�d just as the e�d goal of socialist revolutio� was 
�ot only the eliminatio� of the eco�omic class privilege but of the eco�omic class distinction 
itself, so the e�d goal of feminist revolutio� �ust be, unlike that of the first feminist �ove�e�t, 
�ot just the eliminatio� of male privilege but of sex distinction itself: genital differe�ces betwee� 
huma� beings would �o longer matter culturally.”
100 Douglas Stuart, Exodus, Vol. 2, The New A�erica� Com�e�tary, (Nashville: Broadma� & 
Holman, 2006), 492–7. “Tooth for Tooth,” “Eye for Eye,” “Life for Life.” Penalty �ust match 
the offense. 
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Serious i�jury is co�trasted with premature delivery i� verse twe�ty-two.101 
Abortio� is evil a�d always prohibited—as God reigns sovereig� over life a�d 
death (Deutero�o�y 32:39).

I� response to the feminist, God has placed the husba�d i� loving authority 
over his wife (Ge�esis 3:16, Ephesians 5:24). The created order i�cludes �e� 
a�d wo�e� (ge�der a�d sex), each with fu�ctional roles a�d a purposeful 
design. It is i�possible to correct �e� s̓ rule over wo�e� by making wo�e� 
rule over �en. Neither is it possible to erase ge�der without de�ying the 
reality of biology. The apostle Paul wrote i� Romans chapter o�e, verses 
eightee� a�d ni�eteen, “[they] suppress the truth i� unrighteous�ess.” I�deed, 
the culture has changed, but our “God-give� physiological differe�ces have 
�ot.”102 By accepting who� God created us as, we ca� resist the world s̓ efforts 
to beco�e so�ething else that He did �ot i�te�d.103

101 Robert Congdon, “Exodus 21:22–25 a�d the Abortio� Debate,” Bibliotheca Sacra 146 (1989), 
134. Daniel Gurt�er, Exodus: A Com�e�tary o� the Greek Text of Codex Vatica�us, (Boston: 
Brill, 2013), 391–92. Joh� Hol�es, “The Sexual Ethics of Plan�ed Pare�thood,” 8–10. “Verse 
22 calls the u�bor� a “child” ( ) explicitly, although writte� i� a plural for� (childre�). 
The text does �ot say “formless or e�bryo” ( ) as fou�d i� Psal� 139:16. Nor is the text 
writte� with a� e�phasis towards a stillbor� “fetus” that falls out ( ) as i� Job 3:16. Neither 
is the word for o�e “bereaved” or a natural “miscarriage” ( ) used as i� Exodus 23:26. The 
e�phasis co�cerning the penalty against harmful huma� behavior is placed e�tirely o� a huma� 
child �ot yet delivered—a child, made, a�d for�ed i� the image of God per Psal� 139. Exodus 
21:23 i� the LXX affirms the i�te�t that the child seriously har�ed is fully for�ed. The verb 

ξεικονισμένον appears as a perfect active participle (“[if it] has fully for�ed”). The perfect 
tense i�plies co�pleted actio� before the har� ( ) occurs, but the word does �ot �ecessarily 
i�ply the child is full ter� a�d ready for delivery. I� the case of death, co�tra verse 22, the rules 
for �urder apply. They appear consiste�t with Ge�esis 1:26–7 whe� humans were for�ed i� 
God s̓ image a�d agai� i� Ge�esis 9:6 whe� (because of God s̓ image) those who shed ma�s̓ 
blood would receive the sa�e i� retur� (lex talionis). Thus, the use of the active tense i�plies 
a� ongoing life (a living being) made i� God s̓ image. Those who atte�pt to use Scripture as a 
�eans to justify abortio� at so�e mid-way poi�t before a child is “fully for�ed” discou�t the 
totality of Scripture with refere�ce to God s̓ age�cy i� giving life at co�ceptio� (Ruth 4:13, 
Psalms 139:13-6, Ge�esis 3:16), the value God places o� life (Luke 12:7, Matthew 10:30), the 
evide�ce for the personhood of the u�bor� child (Exodus 21:22–3, Luke 1:39–45), God s̓ direct 
prohibitio� o� �urder (Exodus 20:13), a�d the significa�ce of being for�ed by God i� His 
image (Ge�esis 1:26-7, 9:6).”
102 Joh� Piper a�d Way�e Grudem, eds. Recovering Biblical Manhood and Womanhood: A Response 
to Evangelical Feminism. (Wheaton, IL: Crossway Books, 2021), 293.
103 Joh� Piper a�d Way�e Grudem, eds. Recovering Biblical Manhood and Womanhood, 369.
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CONCLUSION

Scripture claims divi�e authority to rule over the huma� family a�d sexual 
ethics because all Scripture is “God-breathed.” The assu�ptions of the scie�tist, 
activist, a�d feminist falsely positio� the� to rule i� authority over the Bible. 
God calls Christians to walk i� the light “for the fruit of the light is good�ess, 
righteous�ess, a�d truth” (Ephesians 5:9). They �ust �ot participate i� “the 
fruitless works of dark�ess but instead expose the�” (Ephesians 5:8–13). By 
systematically teaching biblical sexual �orality, Christians �ot only grow 
i� Christ a�d guard against i�purity, but they beco�e �ore equipped to 
respo�d to a� i�creasingly hostile a�d vocal world that does �ot worship God 
but instead, themselves.104 Therefore, churches �ust instruct biblical sexual 
ethics by teaching God s̓ desig� for ge�der, marriage, sex, a�d procreatio� to 
help Christians respo�d to the prevailing social narratives of ge�der ide�tity, 
ge�der expression, a�d sexual freedom. 

104 2 Ti�othy 4:3 remi�ds us that “the ti�e will co�e whe� they will �ot e�dure sou�d doctri�e; 
[…] they will accu�ulate for themselves teachers i� accorda�ce to their ow� desires.” Elevating 
personal happi�ess a�d expressive i�dividualism, the scie�tist, activist, a�d feminist appeal 
to themselves (pleasure, authe�tic living, self freedo�), the� to biology (as co�venie�t), a�d 
lastly, false ideas of huma� equality �ot based i� God s̓ created order.


